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Commencement of Shabbat

and Tosefet Shabbat

Part | Zemanei Hayom and the Commencement of Shabbat

Introduction

Learning about Shabbat provides us with a little glimpse into the Torah’s fascinating perspective regarding time.
Not all moments are identical; there is not only “quality time” but there is also “qualitative time,” i.e., moments
or periods that are qualitatively different than others. In this chapter we will learn a little about the different
periods of the day, and hopefully in the process begin to recognize time for what it really is, and what it can be
if its potential is unlocked.

The Torah describes Shabbat’s unique sanctity and holiness in its description of the creation of the world. Through
this the Torah indicates that Shabbat is sanctified by Hashem and made holy. With that in mind, it is clear that
the seventh day of the week is special. In fact, it would seem that there is something magical that happens
every week when the sixth day ends and the seventh day begins; and twenty four hours later, another magical
(though far less exciting) thing happens as Shabbat concludes and the next week begins.

For us to gain a better understanding of this majestic transformation, we first have to know when the seventh
day actually begins and ends. After we know that, we can try to make some sense of the Kedusha that transforms
the seventh day.

We might also wonder: Can we, human beings, choose to add on to the day of Shabbat and extend certain parts
of its holy nature? Or does the fact that the seventh day is set in stone, arriving at fixed intervals, mean that it
is untouchable and unalterable by us? Let’s investigate:

Section! When does the Shabbat begin?

I.1 The Beginning of the Day:

SYe & When exactly does the day begin?

According to the secular world?

= According to Halacha?

According to your own intuitive sense?

In order for us to be able to explain when the day of Shabbat begins, we need to know when the halachic day
really begins.

The most logical place to check when the day begins is to look at the Torah’s description of nJlyn nxn2, wh
the periods of day and night were actually created. How does the Torah describe the completion (and t
of each day? (What are the implications for when the new day begins?)

Chapter 6 ¢ Zemanei Shabbat and To art 1 103
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A Deeper Distinction between Day and Night:

For many of us, the difference between day and night is that during the day it is light outside, and
during the night it is dark. However, there is good reason to believe that darkness is not only the
absence of light, but it is a reality in its own right. In fact, X210 'ywr notes that qwn, darkness,

is actually a creation:
T,NN PI9 1YY

NOR-93 VIV /N IR YT RN DIVYW AWV ,TOIN R IR XY

With this in mind, take a look at the following pesukim from the chapter in Tehillim known as nawn i’y YW uniD.
1 p1oo distinguishes between the way in which one praises God during the day and during the night. Why
might that be? (Do you think the Torah’s indication that the “halachic day” begins at nightfall is related to
this distinction between day and night? Why?) .

3-R ;a8 P9 oYAn

992, NNNRY ;TTON P12 TINY DY JIvY AT 'AY MTIND ,210 .Nawn DYDY W 1IN

1.2 Defining “Nightfall” to know when the Halachic Day begins

Now that we know that the Jewish day begins at night, it is important for us to clarify the halachic definition of
nightfall, so that we can ascertain precisely when Shabbat begins and ends.
SOV
.: @ ~ There is a period during the day where darkness slowly sets in. If it were up to you, what do you
2 - think you would define as nightfall and the start of a new day? Why?

Identifying the stages of “nightfall”:

The difficulty in delineating exactly when “nightfall descends” and a new day begins is not a new challenge.
In fact, it lies at the heart of a halakha known as bein hashemashot. Nightfall is a process by which the day
transitions into night. Let’s take a deeper look to understand a little better:

There are three periods that must be clearly defined: n'ad1pn nxx ,npNn Ny'pw, and Niwpwn .

104 Chapter'8”/& gZemanei Shabbat and Tosefet Shabbat - Part 1
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1. NY’PVY - Sunset:

The sun rises in the east and sets in the west. The period in which the sun
disappears behind the western horizon (due to the rotation of the Earth) is
called sundown. The end point (or close to it) of the disappearance is called sunset. The halachic term for sunset

is NDNN NY'pY, the setting of the sun, or simply ny'pw, shekiya. However, even after the sun has set and is no
longer in view, there is light in the sky. This afterglow still gives the appearance of daylight, and the official term
for this period is twilight.

In fact, there are a number of terms used even in the English language that sometimes mean different things
for different people. Terms like evening, night, darkness, and dusk all indicate the various times and periods
within nightfall.

There is, however, a later period that is certainly classified as nightfall.

o o

g e 2. D'22190 NXY - The Emergence of Stars:

The Gemara explains that there is also a period that is clearly nightfall. What is it? (How easy
is it to determine nightfall by looking at the sky)?
2 MY 1Y 47 Naw noon *Haa Tndbn

We learned this in a baraita: One star - day, two [stars] - bein§| ,IVNYA 122 - DAY 09 - TNR 221 50 N1 RN
hashemashot, three [stars] - night. Rabbi Yosei said: This is not DT 02919 XY 9D 121 IR .09 - nwhY
[referring to] large stars that can be seen by day, nor [is it referring
to] small stars that can only be seen at night, but [it is referring to
the emergence of] mid-sized stars.

ROR PRI PRY DNIVP DN RYY ;D12 PRIIN
.02 ROR ,NHHa

3. NIYDWA |’ - The time between sunset and the emergence of stars

The period in between ny'pw and DN NXX is known as NIWpw 2.
For a quick review, please define these important terms:

nYpY

DDIDN NNXX

NIYDWA 2

Section Il The Status of Bein HaShemashot

AYoU ¢4,
™ g

K o
& @ We know that before ny'pw it is day, and after nxaddn nXXx it is night. The question is what should
£

>~ be the status of the intermediate period known as niwnwn |22 Should it be considered day, night,
or something else? Why?

After sharing your thoughts, let’s go straight to the source and see what the Gemara says about i

Chapter 6 ¢ Zemanei Shabbat and Tosefet Shabibat - Part 1 105
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The Gemara classifies the status of this period of niwnwn 2. What does it say and what is the logic 1.2 The Length of Bein HaShemashot

behind the ruling?
& Understandably, the length of niwpwn 2 will depend on where one lives. For instance, the twilight period

75 97 N2Y nNoon *Ha1 TNdN . . o . . .
1 in Israel is far shorter than it is in North America, and therefore, the period of niwpwn |2 is shorter as well.

770D - we place 1201 ...027%7 10 PAD DY 1N PAD — MYNYA P1:1117 1N However, the Gemara explains that there is a minimum period of niwpwn 2. How long is it?

0INYT - the stringencies 0’ NV INNY IMR
& [Background: A 710 is a measurement of distance that equals approximately 1 kilometer (between 960 and 1152

meters). Time periods were often described in the Talmud based on how long it would take to walk a specific

distance, such as a 'n. According to the Rambam it takes 24 minutes to walk a /0. According to a number of

Take a look at the ruling of the Rambam who based on this Gemara explains the halachic status of | other opinions, it takes only 18 minutes to do so}.

niwpw. (After explaining the Rambam’s ruling, please explain why even in our day and age, with all 15 97 DAY NOoN *H33 TINdN
our satellites and technology, the status of niwpwn 2 will remain as it was.) The time period of bein hashemashot is how long? Rabba said: From YoONVN] 137 MR 20093 MVRYA P NPV
7 1950 N P9 NAY MO D”am shekiya until [the period it takes to walk] three quarters of a mil.

5m a7 RNON ...[nnNN

The time from sunset until the appearance of three middle-sized stars D?212°1 072212 NYWHY IRTW TY NRNN YPYNVN

is universally referred to as bein hashemashot, and there is doubt as to RIM 0PN Y93 MYNYA PI RIPIA AN RN

932 9'PN1Y 12 PITY NN 1N PAD DN N PAD The period of niwpwn |1 is, therefore, at a minimum, minutes after sunset.

in all places. Therefore, one should not kindle [a lamp at this time]. A 172 NIRDN VI 12 PR2Y TN PR 127991, 0PN .3 The Halachot of Bein HaShemashot
person who performs a [forbidden] labor bein hashemashot [both] on 2N VA NAY IRRINDY NIV 19Y1 MVNRYND
the Sabbath eve and on Saturday night is required to bring a sin offering. ,01PN 591 NROVN As we have seen, this period of niwpwn |1 is treated as a period of ny"J poo D pop, i.e,, it is unclear if it is

defined as night or day, and therefore, all the halachot of Shabbat begin from Sunset. However, Rabbi Yehuda

whether this time is considered part of the day [and/or] part of the night.
[Accordingly,] it is accepted to rule stringently concerning [this time]

Hanasi, known as 11, mentions an exception to this rule. What does he say and why?

2 MY 15 97 PA1PY Noon Haa TINdN

The halachic significance of the various times of the day and night can also provide for us a picture of N - Rabbinic restrictions of Shabbat N MVRYA P2 POY 1M RY MIY DIWA RINY 12T 72 :I0RT RN 717

the interface between the natural world in which we live, and its deeper meaning and significance.

Take a look at the following piece from Halakhic Man (p. 38) where Rav Yosef Dov HaLevi Soloveitchik describes
the lesson he learned in his youth from his father regarding the moments of sunset at the end of Yom Kippur. How does the Shulchan Aruch rule on this matter?

How do you view the interrelationship between the natural cycles of the day and the deeper significance they 25 9Y0 1Y 112°0 ,NaY MaYH , 07N ANR ,PIY INNY

reci T o ime?” .
L0l R W qualitative time Busy, occupied — TnL PP9TRY I IWRY MY NI ,MEN THRY MVNWYA 12 IMN 7T MW Y2

| remember how once, on the Day of Atonement, | went outside into the synagogue courtyard with my father VRN 12 TWPY TIIA TV AR DR IR ;MVAVYA 1227119

To tithe — WYY
[Rav Moses Soloveitchik] just before the Ne'ilah service. It had been a fresh, clear day, one of the fine, almost € Y

delicate days of summer’s end, filled with sunshine and light. Evening was fast approaching, and an exquisite

autumn sun was sinking in the west, beyond the trees of the cemetery, into a sea of purple and gold. Rav

Moses, a halakhic man par excellence, turned to me and said: “This sunset differs from ordinary sunsets for

g 9 g q q d you th,
with it forgiveness is bestowed upon us for our sins” (the end of the day atones). & % What do you think is the reason why the shevutim do not apply during Bein HaShemashot, at least

What w,

The Day of Atonement and the forgiveness of sins merged and blended here with the splendor and beauty of if necessary for a mitzva?

//

the world and with the hidden lawfulness of the order of creation and the whole was transformed into one

living, holy, cosmic phenomenon.
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Section lll Review Chart for DI'n "INt and the

108

Commencement of Shabbat:

The Periods of the transition from night to day are:

nnnn Ny'pv D’2201DnN NNY

o A
Or p.
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Teacher
Objectives

This chapter is
divided into two separate
sections. The first sec-
tion deals with the com-
mencement of Shabbat
by focusing on when the
halakhic day begins and
its implications for when
Shabbat observance must
start. We note that the
Torah describes in its dis-
cussion of n7lyn nxM1 that
the day begins by night.
We then explore how to
define night, which we
note is not simple (ei-
ther from a scientific or
halakhic point of view).
There are stages of night-
fall, and it is often hard
to pinpoint exactly when
nightfall begins. The in-
termediate period known
as nivpwa |1, which is
after sunset and before
n'adDn NXY, the emer-
gence of three stars, is a
period of doubt. Due to
this doubt Shabbat must
be started beforehand
and ended afterwards.

Teacher Outline

Section 1- When does the Shabbat begin?
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Commencement of Shabbat

and Tosefet Shabbat

Part | Zemanei Hayom and the Commencement of Shabbat

Introduction

Learning about Shabbat provides us with a little glimpse into the Torah’s fascinating perspective regarding time.

Not all moments are identical; there is not only “quality time” but there is also “qualitative time,” i.e., moments

or periods that are qualitatively different than others. In this chapter we will learn a little about the different

periods of the day, and hopefully in the process begin to recognize time for what it really is, and what it can be

if its potential is unlocked.

The Torah describes Shabbat’s unique sanctity and holiness in its description of the creation of the world. Through
this the Torah indicates that Shabbat is sanctified by Hashem and made holy. With that in mind, it is clear that
the seventh day of the week is special. In fact, it would seem that there is something magical that happens
every week when the sixth day ends and the seventh day begins; and twenty four hours later, another magical

(though far less exciting) thing happens as Shabbat concludes and the next week begins.

For us to gain a better understanding of this majestic transformation, we first have to know when the seventh
day actually begins and ends. After we know that, we can try to make some sense of the Kedusha that transforms

the seventh day.

We might also wonder: Can we, human beings, choose to add on to the day of Shabbat and extend certain parts
of its holy nature? Or does the fact that the seventh day is set in stone, arriving at fixed intervals, mean that it

is untouchable and unalterable by us? Let’s investigate:

Section| When does the Shabbat begin?

.1 The Beginning of the Day:

S & When exactly does the day begin?

According to the secular world?

what

s According to Halacha?

According to your own intuitive sense?

In order for us to be able to explain when the day of Shabbat begins, we need to know when the halachic day

really begins.

The most logical place to check when the day begins is to look at the Torah’s description of nJtyn nxm2, when

the periods of day and night were actually created. How does the Torah describe the completion (and beginning)

of each day? (What are the implications for when the new day begins?)

Section Il -Bein HaShemashot
Il 1.The Status of Bein HaShemashot — One of doubt

[.2 The Length of Bein HaShemashot — % of a mil

[.1 - The Beginning of the Day - Pasuk says at night

* FFT — A Deeper Distinction between Day and Night — We
relate to Hashem differently.

.2 Defining “Nightfall” to know when the Halachic Day be-

gins

[1.3 The Halachot of Bein HaShemashot — The stringencies do not
apply to the rabbinic prohibitions when done for a mitzva.

Section Il Review of nI'n "1nT and the Commencement
of Shabbat

* Possible Shabbat lab activity — What is the actual current

time?

[.3 - Identifying the S¢3fes

Nivynwvn [\al,0' 210N

of “nightfall”: nxx ,npnn Ny'pw
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Chapt

TEACHER SAMPLE

l You might want to ask
the students: If | were to
ask you: “When does the
day begin”, there is a good
chance that you would re-
spond something along
the lines: “The day begins
during the day” or “when
the sun comes out”, or
even “at the first rays of
dawn”. However, is it re-
ally so simple that the day
actually begins by day;
maybe it starts sometime
else? But why and how
could that be?

In truth, in certain limited
areas of Halacha the
night actually does follow
the day. One case is with
offerings in the Beit HaMik-
dash, which is derived
from the verse where the
leftovers of the day’s of-
ferings could continue
burning on the mizbe’ach
overnight. Another case
is with Tefillat HaDerech or
Birkat HaTorah where one
is required to recite the
beracha anew every day,
with the day starting in the
morning. Nevertheless,
for most halakhot that are
connected to the calendar
and Jewish dates, the day
does follow the night.
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TEACHER SAMPLE

. The fact that the Torah
describes the night occur-

TEACHER SAMPLE

out tomorrow,” i.e., even
if one starts one day with

1. nY’pw - Sunset:
The sun rises in the east and sets in the west. The period in which the sun
disappears behind the western horizon (due to the rotation of the Earth) is

N,2:N MWK

. 210 DY AP0 27 200 LRR O A3 00 17 00N

ring before the morning

in the recount of creation

demonstrates that the
night precedes the day
on the Jewish calendar.
See for further research
the section regarding the
Rashbam’s understanding
of this pasuk.

is actually a creation:

. The pasuk describes
speaking about God’s Ton
during the morning and
nIpx at night. Seemingly,
there is a part of time
consciousness expressed
here. During the day, when

A Deeper Distinction between Day and Night:

For many of us, the difference between day and night is that during the day it is light outside, and
during the night it is dark. However, there is good reason to believe that darkness is not only the
absence of light, but it is a reality in its own right. In fact, x21n ntywr notes that qwn, darkness,

1,0 P9 PP

OR-53 WY /N IR GYT R DY AWVIY ,TOIN R MR XY

With this in mind, take a look at the following pesukim from the chapter in Tehillim known as mawn oIy 1w DTDH.
1 pioo distinguishes between the way in which one praises God during the day and during the night. Why
might that be? (Do you think the Torah’s indication that the “halachic day” begins at nightfall is related to
this distinction between day and night? Why?) .

3-R ,a¥ P19 YN

MY, INNNRY STTON P12 TIANY 1KY VY IR ‘7Y MTINY 10 .Navn 01D W NN

the light allows one to fo- .

cus on the good, one can
easily recognize God and
see God’s kindness and
speak about it. However,
in times of darkness and
difficulty, one finds God
through Emuna, through
finding God in the midst of

00\6 you t/;,;’

What u,

1.2 Defining “Nightfall” to know when the Halachic Day begins

Now that we know that the Jewish day begins at night, it is important for us to clarify the halachic definition of
nightfall, so that we can ascertain precisely when Shabbat begins and ends.

%
@ There is a period during the day where darkness slowly sets in. If it were up to you, what do you
S think you would define as nightfall and the start of a new day? Why? 3

difficulty. (This idea is ex-

pressed through the well-
known parable of the foot-

Identifying the stages of “nightfall”:

called sundown. The end point (or close to it) of the disappearance is called sunset. The halachic term for sunset
is npbnn Ny'pw, the setting of the sun, or simply ny'pw, shekiya. However, even after the sun has set and is no
longer in view, there is light in the sky. This afterglow still gives the appearance of daylight, and the official term

for this period is twilight.

In fact, there are a number of terms used even in the English language that sometimes mean different things
for different people. Terms like evening, night, darkness, and dusk all indicate the various times and periods

within nightfall.
There is, however, a later period that is certainly classified as nightfall.

2. D’221Dn NKXY - The Emergence of Stars:

is it to determine nightfall by looking at the sky)?

We learned this in a baraita: One star - day, two [stars] - bein
hashemashot, three [stars] - night. Rabbi Yosei said: This is not
[referring to] large stars that can be seen by day, nor [is it referring
to] small stars that can only be seen at night, but [it is referring to
the emergence of] mid-sized stars.

The Gemara explains that there is also a period that is clearly nightfall. What is it? (How easy

a1 TNy nY 47 Naw noon *Haa Tndn

VNV P - DY 09 - TNR 2219 7970 701 RN
D973 D221 RY 0P 317 IR .1DY - NvHY
ROR PRI PRY DNVP DA RYY ,012 PRIN

.02 ROR ,n9Ha

3. NIYNWA J'A - The time between sunset and the emergence of stars

The period in between ny'pw and n0N NXX is known as nivnwn 2.
For a quick review, please define these important terms: .

nypY

D2IDN NXX

nivynwn |2

Section Il The Status of Bein HaShemashot

ou ¢,
0\)\6‘4 /7’};

difficulty, the day will get
brighter and brighter.

See the advanced section
for a discussion of “the
day and night of Shabbat.”

3 Students may suggest

various times, including
sunset, three stars in the
sky, or some other mea-
surement. What should be
clear is that the question
is not a simple one, but
is actually quite complex.
You may want to have
the students look at one
or two websites that dis-
cuss a secular or scientific
perspective on when the
night begins, as this is an
issue that science must
deal with on its terms as
well.

. Nightfall is defined by
the emergence of three
mid-sized stars. This defi-
nition of nightfall is liable
to cause confusion. One

=
@ We know that before ny'pw it is day, and after n1dN NXX it is night. The question is what should
be the status of the intermediate period known as niwpwn |2? Should it be considered day, night,
or something else? Why?

What w,

might wonder if the stars
one sees are mid-sized,

steps in the sand. When it
seems that God has aban-

The difficulty in delineating exactly when “nightfall descends” and a new day begins is not a new challenge. =
In fact, it lies at the heart of a halakha known as bein hashemashot. Nightfall is a process by which the day

doned one in times of diffi-
culty, in fact it is then that
God completely carries
the individual.) Relating to

transitions into night. Let’s take a deeper look to understand a little better:

There are three periods that must be clearly defined: nadipn nxx ,npnn ny'pv, and niwpwn 2.

After sharing your thoughts, let’s go straight to the source and see what the Gemara says about it.

Hashem in both of these moments is essential.

Rav Soloveitchik provides a very vivid portrayal of the two
ways God relates to man. In times of joy, man feels 111 np
'n 'wyn, and even a bird chirping allows him to recognize the
omnipotence of God and the wonder of Creation. However,
that is an aspect of man’s personality as Cosmic Man, being
able to find God everywhere in the cosmic drama. However,
another aspect of man’s personality, Origin-Conscious Man
relates to God differently in times of difficulty. He writes as
follows (something one might want to share with the stu-
dents):

As we have stated abdve, kpsmic man beholds the vision of God
in infinity, in the endlessiness bf ¥l distance that separates him
from God, while origin-conscious Mt/ xperiences God in His
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closeness to man. As a rule, in times of joy and elation, one finds
God'’s footsteps in the majesty and grandeur of the cosmos, in
its vastness and its stupendous dynamics. When man is drunk
with life, when he feels that living is a dignified affair, then man
beholds God in infinity. In moments of ecstasy God addresses
Himself to man through the twinkling stars and the roar of the
endlessly distant heavens: “O Lord my God You are very great,
You are clothed with glory and majesty.”

In such moments, majestas Dei, which not even the vast uni-
verse is large enough to accommodate, addresses itself to
happy man.

Starting the halachic day during the night might be indicative
of a number of ideas. Among them, the importance of starting
one’s day with Emuna. Second, an idea of “the sun will come

Shabbat Lab Activity:

You might want to ask the students what time it is.
Chances are you will get different answers from differ-
ent students. Then you might ask who is sure their time
is correct. If you are lucky you will hear a difference of
opinion in the class as to the exact time, with the differ-
ent students saying that their watches are synced to dif-
ferent radio stations or the like. The purpose of this is to
show how time may be more complicated than is initially
perceived.

and on cloudy days it will
be very difficult to see.

l Sunset, the emergence
of three mid-sized stars,
and twilight (the period
between sunset and full
nightfall)..
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IThis period of niwnwn 2,
literally between the suns,
is viewed as a period of
doubt as to whether it is
actually to be considered
night or whether it should
be halachically viewed as
daytime. Due to this doubt,
the Gemara states that we
treat it with the stringen-
cies of both time periods.
The logic behind this ruling
is that this period really is
unclear as to what status it
should be given (especially
as we saw earlier it is very
hard to tell if three stars
have come out)

. The Rambam rules

based on the Gemara we
saw that the period of
nivpwn 1 is a doubtful
period, and therefore, is
treated with stringencies
of day and night. It is clear
that the doubt doesn’t
stem from not knowing
exactly the time that three
stars emerge, but rather
because this period is in
essence a period of doubt.
It is unclear whether this
limbo twilight period is to
be defined as day or night,
and therefore, it is treated
with the stringencies of

The Gemara classifies the status of this period of niwnwn 2. What does it say and what is the logic
behind the ruling?
75 47 Naw noon 531 Tndn
['770D - we place
0INYT - the stringencies

1901 ...0YYN 1N POD DN 1N PAD — MVNW 72 :1327 1N
Y 1Y IMNY IMR

Take a look at the ruling of the Rambam who based on this Gemara explains the halachic status of |2
nwnwn. (After explaining the Rambam’s ruling, please explain why even in our day and age, with all
our satellites and technology, the status of niwpwn |12 will remain as it was.)

7 1350 N P39 NaY Madn n”any

The time from sunset until the appearance of three middle-sized stars 02122 072910 TWHVY IRV TY 1NN Ypwnwn
RIM , 01PN 932 MWYNWYA 12 RIPIN AT RID
991 9°0N1Y 12 AT 19N 0 POO DN 1N POO
12 NIRYN NVIVNILA PPPITN PR 122991 ,DIpNn
277 MV NAY IRNIND NIV 217Y1 MYNYD

,DIpn Y1 NROVN

is universally referred to as bein hashemashot, and there is doubt as to
whether this time is considered part of the day [and/or] part of the night.
[Accordingly,] it is accepted to rule stringently concerning [this time]
in all places. Therefore, one should not kindle [a lamp at this time]. A
person who performs a [forbidden] labor bein hashemashot [both] on

the Sabbath eve and on Saturday night is required to bring a sin offering.

The halachic significance of the various times of the day and night can also provide for us a picture of
the interface between the natural world in which we live, and its deeper meaning and significance.

Take a look at the following piece from Halakhic Man (p. 38) where Rav Yosef Dov HaLevi Soloveitchik describes

the lesson he learned in his youth from his father regarding the moments of sunset at the end of Yom Kippur.

How do you view the interrelationship between the natural cycles of the day and the deeper significance they
convey for those who appreciate “qualitative time?”

I remember how once, on the Day of Atonement, | went outside into the synagogue courtyard with my father
[Rav Moses Soloveitchik] just before the Ne'ilah service. It had been a fresh, clear day, one of the fine, almost
delicate days of summer’s end, filled with sunshine and light. Evening was fast approaching, and an exquisite
autumn sun was sinking in the west, beyond the trees of the cemetery, into a sea of purple and gold. Rav
Moses, a halakhic man par excellence, turned to me and said: “This sunset differs from ordinary sunsets for
with it forgiveness is bestowed upon us for our sins” (the end of the day atones).

The Day of Atonement and the forgiveness of sins merged and blended here with the splendor and beauty of
the world and with the hidden lawfulness of the order of creation and the whole was transformed into one
living, holy, cosmic phenomenon. 3

What >,

O

TEACHER SAMPLE

1.2 The Length of Bein HaShemashot

Understandably, the length of niwnpwn 1 will depend on where one lives. For instance, the twilight period
in Israel is far shorter than it is in North America, and therefore, the period of niwpwn |2 is shorter as well.
However, the Gemara explains that there is a minimum period of niwpwn 2. How long is it?

[Background: A 7n is a measurement of distance that equals approximately 1 kilometer (between 960 and 1152
meters). Time periods were often described in the Talmud based on how long it would take to walk a specific
distance, such as a 9'n. According to the Rambam it takes 24 minutes to walk a 7'n. According to a number of
other opinions, it takes only 18 minutes to do so].

$19 97 PaY nNoon *H1a MNdN
The time period of bein hashemashot is how long? Rabba said: From YpWUNWN] 117 IR 20031 MYHNYA A NPY

shekiya until [the period it takes to walk] three quarters of a mil. S0 9929 KNS .. [APNN

The period of niwnwn |1 is, therefore, at a minimum,

1.3 The Halachot of Bein HaShemashot

minutes after sunset.

As we have seen, this period of niwnwn |1 is treated as a period of N9 poo DI pop, i.e., it is unclear if it is
defined as night or day, and therefore, all the halachot of Shabbat begin from Sunset. However, Rabbi Yehuda
Hanasi, known as 111, mentions an exception to this rule. What does he say and why?

2 7Y 35 47 P1PY NooN *Haa Tndn

niav - Rabbinic restrictions of Shabbat

How does the Shulchan Aruch rule on this matter?

MYNYN 172 1YHY 11 RY MY DIV RINY 2T 9I :INRT R0 227
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% What do you think is the reason why the shevutim do not apply during Bein HaShemashot, at least
if necessary for a mitzva?
>

both periods. Some have suggested the following “mashal”
to make this period more understandable. The letter one re-
ceives in the mail prior to one’s SAT testing date states, “Only
students who are in the room at the start of the exam will be
allowed to take the test.” It is unclear whether “the start of
the exam” means at 9:00 am when the seating process will
begin, or at 9:30 when the test itself is supposed to start.
In other words, the half hour between 9:00 and 9:30 is an
unclear time; it’s not clear whether it is officially part of the
exam time. If you really want to make sure to be allowed to
take the SAls that day, you'll be “machmir” and make sure
to be there by §:¢g-am!

The Halacha LeMa'aseh of $iits.sgction should be made clear
that due to the doubtful status &i51wnwn 11, which is the

106 Chapter 6 ¢ Zemanei Shabbat and Tosefet Shabbat - Part 1

subject of scientific dispute as well (as to how to categorize
it as either day or night) we start Shabbat before sunset and
end it at DN NXX.

Important Note: Starting Shabbat at sunset rather than the
later time of DN NXX is not merely a chumra, a stringency.
It is NECESSARY because bein hashemashot might in fact be
part of the next day already - part of Shabbat - and with
something as vital as Shabbat, we need to be certain that we
are not doing melacha at a time that is already Shabbat.

*Advanced Students who want to explore another
way of understanding Bein HaShemashot should
please see Appendix A at the end of the Chapter.

ing the period of bein hashemashot, all the rabbinic restric-
tions known as a shevut do not apply. It is worth noting that
the nnon argue with Rebbi on this issue. The reason behind
this opinion is that since this period is only a period of doubt,
therefore, when the Sages enacted these rabbinic enact-
ments, known as nmniav, they did not enact these halachot
for the period of ...3> 1 9y JoP1.NIVDWA 2

6 Therefore, every nv is permitted during niwpwa |2 if
performed for the purpose of a mitzva or the like.

3 This is a good opportu-

nity to discuss with the stu-
dents how halacha guides
us in our interactions with
the natural world. Halacha
gives added significance
to the natural order, espe-
cially when the natural oc-
currences of daylight and
nightfall signify the begin-
ning and end of sacred,
qualitative time periods.

I According to the Gema-
ra, the time of niwnwn 2
lasts from sunset for % of
a .

As mentioned, the Ris-
honim debate how long it
takes to walk a mil, with
opinions ranging from 18
to 24 minutes. Therefore,
% of that would be from
13.5 minutes to 18 min-
utes. We should note that
for the beginning of Shab-
bat, this is not so relevant,
since in any case we are
stringent that it begins at
sunset.

. Rebbi says that dur-
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1 at night, based on the
pesukim of Creation.

l The setting of the sun

3 The emergence of
three mid-sized stars.

4 Literally- Between the
suns. It refers to the peri-
od in between sunset and
nightfall.

It is treated as a safek, i.e.,
we give it the stringencies
of each time period.

It is 3/4 of a mil which is
between 13.5 and 18 min-
utes.

. For Shabbat purposes
we begin Shabbat by that
time, and don't end before
Sunset. All Shabbat hal-
achot apply at that time,
however, the Shulchan
Aruch rules that a shevut is
permitted at that time for
the purpose of a mitzva.

TEACHER SAMPLE

Section Ill Review Chart for DI'n "INT and the
Commencement of Shabbat:

1

The Halachic day begins _| based on the pesukim that describe

The Periods of the transition from night to day are:

nnpnn ny’pyvy D’2D1DN NKXY

4 Niwnwapa

Halachically it is treated as

It lasts a minimum of: which is between

and minutes.

For Shabbat Purposes: .

We must begin to observe Shabbat by

And must be careful not to end Shabbat before

During NiWpwn |2 the general halachot are that

However, the Shulchan Aruch rules that

L 2990 T EACHER SAMPLE

and the Commencement of Shabbat at-a-glance
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Shabbat Lab Activity:

You can choose to do a little experiment with the students using googlemaps (or a similar program).

Teacher
Objectives

Now that
we have learned about
the actual beginning of
Shabbat, we will study
how Shabbat actually
should be begun earlier
and should be ended
later. This involves
study of the mitzva of
Tosefet Shabbat. We wiill
identify how Shabbat can
be begun earlier (and
why Tosefet Shabbat
isn't considered an
impermissible manner of
adding on to the Torah).
The chapter will also
discuss the rationale
behind this mitzva, and
whether the period
of Tosefet Shabbat is
actually an addition to
Shabbat or not.

Find 2 locations that are approximately a 7'p apart. Then calculate using googlemaps how long it takes to walk by foot
from one to the other. Although it may not be exact, since walking can’t always be done in the most direct path, it will
give them a rough idea of how long it would take. Which opinion of a 7'n does this support?
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STUDENT SAMPLE

elachs STUDENT SAMPLE
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2 Ty ,AY 97 ,N0aY Noon R Ty ,2Y 97,haY NOon mMwvn
,LOMN MY RYWM 7293 2991 ,77IN WNINM YD VWD cNNR 90N DYaIR I‘IﬁDN'??:J niar
297 ANYY TN LLUT IR ,IRIPDY L, WIINM

2272 7T RWMI YT PRP YRIW? pIR RIN Section| Introduction

We are now ready to proceed and study the second melacha of the siddura depat. The first stage of the process,
2 TNy Y 97 ,N32W Noon

as we have seen, is zoreia. Hopefully, with good care of the soil and a significant amount of help from Above,

11 AINX NIXDD 1212 YIINM I9INM YNNA K1 the crops will grow. What do you feel the next step of the process should be?
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~WNN DIYN 27N ATY YPIpN MY RINY 53 RYIR 71979 1210T.... - [0 NNR NIRIND Now let’s see if we are correct. Take a look at the mishna’s list: What is the second melacha mentioned?
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(:3 NaY) 1775 DONYNHN DWITPNN naw mavn YT NN 190 What is this melacha of wnin, and why does it appear on the list in this spot? In order to understand this, let’s

first define the term.
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PPN 93 7a%m Yyt RYY [;NTVN PPRY daya VN DIV 29N — YIDHY 210 I.1 Defining the Term
VNN DIVA DVN NTVN
v v First let’s define the literal meaning of the word: The Hebrew term wiin means plowing, and therefore, the

melacha refers to the act of plowing the ground.
WD NINDN 5V 25iN According to Webster’s Online Dictionary, the purpose of plowing is “to dig into and turn over soil, especially

YD NIRIN PPIPA PN AVIVA TNRI 19NN TNRY ...WINN TNR to prepare the soil for planting.”

Based upon our definition of plowing, which action would you place first: yair or wain?
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If you are bothered by the mishna’s order, you might be relieved to find out that the Gemara is also bothered
by the same question. Let’s take a look. What does the Gemara ask and what is its answer?
2 TNy Y 97 ,N32W Noon

[The mishna states:] One who sows, zoreia, and one who plows, LOTIN NYY RYWMA 1239 27910 ,7TIN VNN YN
choreish. Let us see: one [normally] plows first. Let it [first] state 29791 ATY T

227 TN RWMAOPIT PRP YRIW PIRA RIN

NN MYR DIVN
LIV NYY o2 HY YaR YpaIp 2 HY RPIT D
N0 DIVN DY ININY RIYT

plowing and then state sowing? The tanna [who authored this mishna]
was in Eretz Yisrael, where they [plow,] sow, and then plow [again].
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STUDENT SAMPLE

The Impact of the Mishna’s Order:
Ofthand, there are two ways in which we can define the melechet machshevet of any act of plowing. It can be
either:

1. y11J n1dN- Preparing the ground for planting.

2. ypIpn [Ip'N- Improving the ground (for any purpose, not necessarily planting).

With this in mind; do you think the question of whether placing the melacha of wnin in the mishna before or after
y1 might be dependent upon the nature of the melacha of wan? (Hint: if wain is an act of preparing the ground
for planting, would it be more logical to place it before or after ya?) How do you understand the Gemara's
conclusion as to why choresh is recorded in the mishna after zoreia?

Let’s take a look at exactly what acts are included in the melacha (which as we should already know, will involve
identifying the avot and toladot), and in the process we hope to be able to define the melechet machshevet.

Section Il Understanding wain noxYn:

II.L1 The Av Melacha

As we did for zoreia, we will attempt to divide choresh into two parts:

A) The av melacha B) The melechet machshevet (the basis of the toladot).

A) The av melacha -
defining the av melacha requires us to look at what was done in the Mishkan.

moxemmax Y As we have learned, DT XaIT'D was necessary in the Mishkan to plant and ultimately boil the dyes that
were used for the covers of the Mishkan, as well as to prepare the Lechem HaPanim, the showbread.
Thus, plowing was used to prepare the ground for the various crops.

But if plowing simply means turning over the ground in order to soften it up, is it any different than putting a
shovel in the ground and digging a hole?

Let’s take a look at the following Gemara that seems to group a number of similar actions under the same av

melacha of choresh. What do you think is the common denominator among all these actions?
2 TNY ,3Y 97,naY nOon

DIN- Digging [a hole]  \IN- Trenching [digging a ditch] 10 NNR NIR5NM 1913 PIINM I9INM YIHINA RIN

B) The melechet machshevet
In order to define the melechet machshevet, we would have to identify why the av melacha of choresh
includes all these different forms of digging.

In fact, it seems that Rashi and Rabbeinu Chananel have two slightly different understandings of this
Gemara. Let’s go straight to the source to see.
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STUDENT SAMPLE

Definition 1 - Rashi:

How does Rashi explain the relationship between the acts of digging and plowing? What does it
indicate about his definition of the melechet machshevet of choresh?

NVIN 1D7)Y- 3 TNY LY 97,02Y NOon vl
to loosen the earth

TP RYIR 1999 10DI1DT... - 10 NNR NIRYN

Definition 2 - Rabbeinu Chananel:

Rabbeinu Chananel though appears to have a different definition. Based on his comments, cited

below, what do you think his understanding of choresh would be?
TV 97,03V NOONS HRIN 129

Plowing, trenching and digging are all the same melacha... 53 .10 NNR NORYN 0YID 99NN LP1na VNN
Anything which serves to improve the terrain in the field renders 591 VNN DIVA 2PN ATV YPIPR MY RINY

one liable because of choresh... And anything which serves to
RIN 79 ,0NN DIVA N YPIP NRINY RINY 72T

benefit of the terrain renders one liable because of choresh, as is
explicitly mentioned in the Yerushalmi. 20V VAN

Nafka Minot: At first glance, these two opinions have different understandings of the nature of choresh.
Please fill out the following chart to indicate who would hold one liable for choresh in each case (which will also
summarize their similarities and differences):

Case According to Rashi According to Rabbeinu Chananel

Improving the terrain of one’s field
for non-Agricultural purposes.

Leveling the ground to make it easier
to plant, when done in a manner
that doesn’t loosen the soil.

The Source and the Fusion:

In truth, both explanations would seem to be rooted in earlier sources in the Gemara- Take a look at the following
two passages in the Gemara. Which would seem to be the source of Rashi’s rule and which seems to be the
source of Rabbeinu Chananel?

The Gemara in Mo’ed Katan: One of these opinions seems to be found in a passage we already saw regarding
the previous melacha, zoreia. The Gemara cites three opinions regarding what melacha the act of watering the
grass or weeding would be subsumed under, either zoreia, choresh or both. There Rabba explains his rationale
for why it should be considered choresh:

The Melachot: Group 1 - The Making of the Dyes and the Lechelp’HaPanim 273



STUDENT SAMPLE STUDENT SAMPLE

2 MY ,a 97,99 TVIN NOon The Role of Intention - Must one intend to plant?
QYOU ¢4
RYIR 970 N RN LRYIR DT - WM HY 1977 NN LRIANDN PTT NNI 1127 IR so"\ “, We have seen that the purpose of choresh, either through plowing or digging holes, is generally
g in order to prepare the ground for some form of planting. On the other hand, many of the
= acts of improving the ground are significant in their own right and may be defined as creative and

productive acts even for one who has no intention of planting afterwards. The question is: Can one really
consider outdoor ground improvements choresh if they aren’t done for the purpose of planting? What would

The Gemara in Shabbat
. . . . you think?
The other opinion, however, seems to base his explanation on a different Gemara. What does the Gemara

(defining what would be an act of Choresh) say? What would the Rishon’s choice of citing this explanation seem
to indicate regarding his understanding of the melechet machshevet of choresh?

Qo“,mre,,,, VPPN NX NIDHY X TINY 3D 97 NAY NN *HA1 TINGN The following commentary, attributed to the Ran, provides a very logical insight into our question. Please
£ r to improve the terrain S summarize what he says, and formulate the principle of when an act is considered choresh and when it is not:
Jnv 93 - YpIpn AR ms”‘;n_xl (:3 Paw) 1719 PONYHN PWITNN

“If one had a mound... in a field, one is liable for choresh” A90Y — WD DIV 2R DTV 10 MwIva) 15 nnon

— because many times a person plows with the sole ,NTORGIPING 993 7005 RORANYT PHY WM DR DNYS

. g intent of turning over the soil to improve the field, not
Opinion Source in the Gemara m of L 3 P WMN DIVA YN NTVA PP 93 19 MY R

3 for sowing. Thus, any improvement (tikkun) of the field is
Rashi

significant because of choresh.

Rabbenu Chananel

Based on this view, what would be the halacha in a case in which one plows the ground in an area that is
The Broad Definition: completely unsuitable for planting?

While we noted that at first glance, Rashi and Rabbenu Chananel’s explanations seem to be arguing, after a little
thought it might seem otherwise. If both Rashi and Rabbenu Chananel’s opinions are rooted in explicit passages
in the Gemara, there,is good reason to believe that they are not arguing at all, but merely presenting different

aspects of the melacha in their'explaining how various forms of ditch-digging can all be classified as wan noxin. The Eglei Tal’s Definition

aYou ts, ‘ . . . . .
so"\ t/'% What'do'you think could be a good definition of the melacha that includes both aspects of choresh :)ne OT the C:l.SSIC o " H”;_h_Ot S?abb:t, th: Eglel;. Tal’ (V\\/I\;:tendby t:e Sochat(cjh:ver Rebrt]).e,(;ch: A.v.nel Nezc?;),
5 as mentioned /by Rashi and Rabbenu Chananel (based on the Gemara’s cited above)? ormulates this necessary condition for choresh explicitly. at does he say and how can his definition provide
A — a general definition of the melechet machshevet of choresh?

YWD NIRHN SV N

YD NRIN YPIPA PN NWIYN TNRY I9IND TR ...WIND TR

The Or Zarua:

The Or Zarua, Rav Yitzchak of Vienna, seems to provide a concise formulation of the melacha of choresh

that includes the elements mentioned by both Rashi and Rabbenu Chananel. What does he say?
naw mobn 1T MX 190 Based upon this definition of choresh, can you think of any other actions that you think fulfill this melechet

- ,
WNMN DIWH 270 = YIPY 10 AN T YPIP NRING RINY 13T HIV machshevet and would be prohibited as toladot?

1.

2.
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1.2 Toladot

Based on what we have learned, the melechet machshevet of wain nNdXJn essentially involves:
Ny 1NN YpIpa -ypp [Ip'n 9D. Please explain this concept in your own words:

As should be expected, once we know the melechet machshevet, we can identify the toladot of melechet choresh.

The Rambam’s Ruling:

The Rambam, whose opinion is usually adopted by the Shulchan Aruch, defines melechet choresh and provides a

number of examples, alongside a description of the melacha. What does he include in melechet choresh and why?
R 7257, N P39 ,NaY MdHH ,0”"any

One who plows any amount is liable. One who weeds at MY LLLIMYRD MPXYA WaIND ,A7N RIDY Y3 WIINN
the roots of trees... in order to improve the terrain, this RINY 53 NWYPWM VNN TTMN N1 AN PPIPD DR MK
IR ITTN HNNL/VAY PAD ATVN 9 MYND 1) ,a7N

<070 DIVN 2N RN RN

is a subcategory of choresh, and when he does that in any
amount he is liable... Similarly, one who levels the surface
of a field by knocking down and smoothing out a hillock or
filling up a dell is liable because of choresh.

1.

2.

The Y'Y - How much?
Y'Y

The Rambam begins the halacha by stating: Xinw 70 wainn, indicating S

that even the smallest amount of fixing the soil is considered choresh.

Every melacha has a unique Wy (i.e., a required minimal amount of the action performed). Generally, the Wy'w
of a melacha is the minimal amount significant enough to be considered a melacha. Why do you think that
choresh is considered significant even for such a small amount? [Hint: Think about the size of a seed.]

The Ramifications of this Ruling: This is significant because making even a small improvement in the ground,
even without any special tools, will be considered choresh.

Section Illl  Halacha LeMa’aseh

Practical applications for the Non-Farmer

Just like zoreia, the melacha of choresh, although agriculturally based, is relevant even for non-farmers. Choresh
reminds us not to be involved in acts that will improve plant-able terrain. Think about instances in which we
perform actions that affect the ground (a number of which apply primarily to children).

1-Leveling the Playing Field (Are all holes created equal? The relationship between Choresh and Boneh)
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S NIDD VX Since win involves improving plant-able terrain, one of the toladot of choresh

3

= r Even out holes is nIDI MYNX, evening out holes in the ground in order to level terrain (level
(to level terrain) terrain can be planted most effectively).

The Gemara states, however, that the location of one’s act will determine what melacha is involved. What does

. . . . ) ,
it say, and what is the logic behind the Gemara’s statement? 2 TV 3Y 97 ,N3L NoOR

Rav Sheshet said: “If one had a mound (a protrusion of dirt from 2N - 0’21 ,1Y01 WV 1Y NN :NYY 27 IR
the surface of the ground) and he removed it [the liability varies]: NN DIWN 29N - ATV NN DIV
DIVN 27N - N2 ,NNNVI RNMIXID NNdN 1RIT IR

NN DYYVN - 0TV ,NN1

in a house (i.e., the dirt floor of a dwelling), one is liable for boneh
(building); in a field, one is liable for choresh.”

Rava says: “If one had a ditch and he filled it in; in a house, one is liable

for boneh; in a field, one is liable for choresh.”

As the Gemara states, nini nwn can be performed in any way one evens out depressions in the terrain, and it
is one of the most important toladot of choresh when done outside.

niv

Now that we are familiar with the Toladot of Choresh, we are able to identify what should be prohibited

due to the principles of shevut. After all, there are numerous activities that even non-farmers due
that lead one to improve the ground, sometimes purposely, sometimes without thought. The mitzva of Shabbaton
required that the Sages delineate acts that should be refrained from if there is a strong chance of noxJ0 "1 X2 XDW,
that performing this initial action, will lead to the performance of a melacha.

Let's think about actions that one does outdoors that often lead one to level terrain:

1) Sweeping Outside- When one sweeps dirt outside, even if their goal is to remove debris, they will almost
certainly level the dirt in the process (often purposely), and therefore, there is a nnw that one not do so on
Shabbat (there'll be plenty of cleaning time the rest of the week).

2) Cleaning off one's shoes on the dirt- When cleaning off one's shoes, one should not do so on a plant-able
surface that will be leveled in the process.

3) Dragging Heavy Objects Outside- Dragging a heavy object outside, even with no intention of digging furrows
would be prohibited due to the principle we learned known as xwn p'op.

On the other hand, halakha is very realistic, and recognizes that not everything rolled along dirt is going to have
the same effect. For instance, take a good look at what happens when a stroller is pushed on a dirt path. It has
an impact, but would you consider that beneficial to the ground (either by loosening the ground or creating
beneficial furrows)?
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STUDENT SAMPLE

For this reason it is permitted to push a stroller on the grass or a dirt or dust path, just as it is permitted to walk
on such a path (Mishna Berura 314:11).

5. Let's Play Ball- INSIDE - Playing ball requires a level playing field. If it is so natural for one who is playing a
game on the ground to try to level out the field, can you imagine a reason why the principle of naw would
tell us that if one will play on Shabbat, they should do so on a surface that can’t be leveled? After thinking
about it, take a look at the Shulchan Aruch and summarize his ruling.

N PYO LN5Y 10,097 PR LTI INHY

One may not play with nuts or apples (the early version of DIVN 102 RXYY D'MAan2 RS9 DMIRA DpMY PR
playing with marbles), as one may level out holes. 13 MWR

RPYTY 7N
RlpYap)

Rema: And [this is referring] specifically [to playing with them]
o ; _ RIYT MV NOW 23 YY Yar Ypp
on the ground, but on a table it is permitted, as there is no need

to decree [against this] due to [leveling out] holes.

Review Activity:

Please characterize the following actions as either ni7i ther they directly

promote growth, or whether they merely are acts t

* Removing rocks and debris

* Weeding and fertilizing (when don

somethin at is so significant about digging holes in the ground? Possibly, the order
dicate the opposite. As significant as planting is, choresh is actually the creative
act that makes ossible. Planting in unsuitable soil is worthless, as even the most fertile soil requires
preparation. Choresh reminds individuals who hope to achieve instant success without performing their due
diligence, that one must learn to fly before actually attempting to take off. The study of choresh shows how
working the soil and preparing the terrain is as creatively significant as the actual planting, and then some.

of the mishna is mean

o -
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Section IV Review
Av Melacha: WIIN

e English Translation
e According to the mishna, this melacha is number in NDT XAIT'D.
e It was used in the Mishkan for:

2 aspects of choresh:

v

9NN 21

2'vay 1T nav

Based on the Gemara [vp TvID that Choresh
is which means

MONID 'T'Y N2’ XDV >
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TEACHER SAMPLE

. The students may an-

TEACHER SAMPLE Nlach,

y 2

\’JW | n Choresh

Teacher

Objectives

We have al-
ready viewed one mela-
cha and the students are
now familiar with the
concept of noT xamD and
have dealt with different
views as to the melechet
machshevet of a melacha
and how that relates to
defining the av and to-
lada. This melacha allows
them to use those skills
again. In addition, this
melacha facilitates a dis-
cussion of appropriate
Shabbat activities, includ-
ing whether one may play
sports on Shabbat.

2 TNy LAY 97,haY Noon

L VN NN, RWMA 399 29910 ,0TIN . VNINM YIND
297 MY T
23299 3TN RV YT IRP HRIV? PIRA RIN

R TINY ,aY 47,02V NOON MYVN

YN0 :N0R 90N DYAIR NIORYH NI
.. WUTD ,IRYNRD NP ,WUINm

1 TNy L,y 47,01Y Noon

1N IINR NIRYN 1912 PIINM 19NN WIHINN RN

\Z

TV 97 ,02W NoonYd HRIN 1Ay

LN DIVND 2PN DTV YRIpn MY RINY 93
DN DIVN 27N YPIP NRIND RINY 72T 991

¥ & MY 3p 97 naw noon shaa Hnbn

JNW 93 - YypIpn NR Ma»y or

(:3 NaWY) 1779 DONPYNRN DWVITNN

7909 ROR NPT PRY VNN DIR DMYS NAINY
NN 93 P0mM L,nYth RYY ,nTVR PR qapa
207N DIV VN DTN

7

v
2 TNY ,3Y 97 ,NaYw Noon vy
RYIR 970 1NIIT... - |0 NNR NIRIN
JTaY
¥ 1m0y ,12 97,509 TN Noon

1977 7N L,RIAN0N 1TT NI D27 IR
1990 01 IRALRYIR MY - v HY
RYIR

naw m5H YT PR 19D

N 92 YPIP NRIND. RINY 12T Y9IV
VN DIVN 271 — YIPY 210

\

WIN NARN YV N

AYIY NRIN PPIPA PIIN TVIPD TNRI 19NN TNRY ... WNNN TR

..DNPRA NPV WD L,APN RINY YD WIND
NVYVN VN NTYIN AT 0 YRIPn DR MadY 17
9990V 1133 ATVN N9 MYDN 191,20 RINY 9

V7N DIV N RN RYID IR ITTN HNN

7

N2 RNV DPMANA R9Y DTN DPMY PR
INY MYR DIVN

W N9 02x HY Har Ypap 22x HY RIT N
N DIVN DY INNnY RIYT

R N2Y7, N P19 ,NaY MadH ,0"an

N PYO ,NYY 170,090 NNR IV INHY

Section| Introduction

We are now ready to proceed and study the second melacha of the siddura depat. The first stage of the process,
as we have seen, is zoreia. Hopefully, with good care of the soil and a significant amount of help from Above,
the crops will grow. What do you feel the next step of the process should be?

Now let’s see if we are correct. Take a look at the mishna’s list: What is the second melacha mentioned?

R TINY ;2 97,N03Y NOON MYN

LGUTY RPN NP, UIND) LYIND (NNR 90N DYIAIR l’f’DN'?p man

What is this melacha of wnin, and why does it appear on the list in this spot? In order to understand this, let’s

first define the term.

.1 Defining the Term

First let’s define the literal meaning of the word: The Hebrew term wiin means plowing, and therefore, the
melacha refers to the act of plowing the ground.

According to Webster’s Online Dictionary, the purpose of plowing is “to dig into and turn over soil, especially
to prepare the soil for planting.”

Based upon our definition of plowing, which action would you place first: yar or van?

3

If you are bothered by the mishna’s order, you might be relieved to find out that the Gemara is also bothered
by the same question. Let’s take a look. What does the Gemara ask and what is its answer?
1 TNy ,3¥ 97,0aW ndon

[The mishna states:] One who sows, zoreia, and one who plows, , 0N MY L,RYMA 227D 279N ,0TIN .WINM YIND
choreish. Let us see: one [normally] plows first. Let it [first] state 29991 MY 1T

plowing and then state sowing? The tanna [who authored this mishna]
2273 TN RWMLPNT PRP YRIW PIR RIN

was in Eretz Yisrael, where they [plow,] sow, and then plow [again].

Teacher Outline

1.1 The literal translation of waIn -

* Gemara Mo’ed Katan 2b includes watering the ground as

choresh

fore sowing (zoreia), and another time after sowing, in order
to cover the seeds with dirt. This is necessary in order to en-

swer that harvesting is the
next step after planting. As
we shall see, though, that
is not actually the next
melacha on the list. As we
saw, the melacha of zoreia
includes watering and all
other forms of tending to
the needs of the crops.
We would think, there-
fore, that the first thing to
do after our plant grows is
to cut it down, and some
type of harvesting should
be the next melacha on
the mishna’s list.

. The second melacha in
the mishna’s list of the 39
melachot, following zoreia,
is wain, choresh.

3 Since the purpose of
plowing is to prepare the
ground for the planting
that will take place short-
ly thereafter, logically, it
should be placed before
planting in the mishna.

. The Gemara explains
that the mishna is deal-
ing with the land of Israel,
where the ground is hard
and therefore the practice
is to plow twice: once be-

sure that the seeds are actually covered by the ground and
view — Based on his definition of the av we can infer the take root beneath it. The mishna teaches us that even the act
toladot of choresh that comes after zoreia is forbidden as such.

. . . A. Or Zarua - Different formulation of Rabbeinu Chananel’s
Plowing, to prepare the soil for planting

* Why zoreia appears before choresh in the mishna (Shabbat 73a)
Il.1 The Av Melacha - In addition to plowing, digging a pit is
forbidden (Shabbat 73b)

Melechet machshevet - 2 understandings:

A. Rashi — Anything that loosens the earth

B. Rabbeinu Chananel - Anything that improves the earth

B. Rambam - Includes uprooting weeds as choresh As an aside, because of the fact that the standard form of
choresh is performed before zoreia, many of the commentar-
ies, including the Rambam, still list choresh first prior to zoreia,

despite the mishna listing them in the reverse order.

* View attributed to the Ran - Does intent count?

n Halacha LeMa’aseh

A. Location matters; the difference between leveling out a hole

* Nafka mifid/bpawgen the 2 views - Leveling the ground when it ) et e i & fitelel = Sietéloss 7552

B. Playing ball outside - does it matter what surface? Shulchan
Aruch OC 338:5

it doesn’t loosen th&suil

1.2 Toladot
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l If choresh is specifically
before planting, then the
melacha might be limited
to cases where the plow-
ing actually prepares the
ground for planting. If
choresh includes the act
of plowing after planting,
then it might include even
acts which improve the
ground, without preparing
them for planting. These
are essentially two ways
of reading the conclusion
of the Gemara.

At the very least, the
mishna's order indicates
that any plowing act that
will improve the ground by
aiding plant growth, will
be defined as wn. We will
have to see if the mishna's
order indicates that any
act of improving the land,
even if unrelated to plant-
ing is also prohibited (and
therefore, wnin was placed
in the mishna after ynr).

. The Gemara says:

“Plowing, digging, and
trenching are all the same
melacha.” Digging a ditch
or a pit in the earth is also
included in the melacha
of choresh, in addition to

TEACHER SAMPLE

The Impact of the Mishna’s Order:
Offhand, there are two ways in which we can define the melechet machshevet of any act of plowing. It can be
either:

1. nyn17 ndn- Preparing the ground for planting.

2. yppn [IpM- Improving the ground (for any purpose, not necessarily planting).

With this in mind; do you think the question of whether placing the melacha of wain in the mishna before or after
vt might be dependent upon the nature of the melacha of wn? (Hint: if win is an act of preparing the ground
for planting, would it be more logical to place it before or after yur?) How do you understand the Gemara's
conclusion as to why choresh is recorded in the mishna after zoreia?

Let’s take a look at exactly what acts are included in the melacha (which as we should already know, will involve
identifying the avot and toladot), and in the process we hope to be able to define the melechet machshevet.

Section Il Understanding wain noxXYn:

1.1 The Av Melacha

As we did for zoreia, we will attempt to divide choresh into two parts:

A) The av melacha B) The melechet machshevet (the basis of the toladot).

A) The av melacha -
defining the av melacha requires us to look at what was done in the Mishkan.
As we have learned, noT XuT'D was necessary in the Mishkan to plant and ultimately boil the dyes that

TN MIN
were used for the covers of the Mishkan, as well as to prepare the Lechem HaPanim, the showbread.
Thus, plowing was used to prepare the ground for the various crops.

But if plowing simply means turning over the ground in order to soften it up, is it any different than putting a
shovel in the ground and digging a hole?

Let’s take a look at the following Gemara that seems to group a number of similar actions under the same av
melacha of choresh. What do you think is the common denominator among all these actions?

2 TNy 1Y 97 ,Naw noon

2DIN- Digging [a hole] . XIN- Trenching [digging a ditch]

10 DNR NIRYN 1913 PINM 19NN VNN RIN

B) The melechet machshevet
In order to define the melechet machshevet, we would have to identify why the av melacha of choresh
includes all these different forms of digging.
In fact, it seems that Rashi and Rabbeinu Chananel have two slightly different understandings of this
Gemara. Let’s go straight to the source to see.

TEACHER SAMPLE

Definition 1 - Rashi:
How does Rashi explain the relationship between the acts of digging and plowing? What does it
indicate about his definition of the melechet machshevet of choresh? 3

NYIX "IDVJ-
r to loosen the earth

Definition 2 - Rabbeinu Chananel:

2 TNY Y 97 ,N3V Noon vl

272y RYIR 979 1ND1T... - 10 NNR NIRON

Rabbeinu Chananel though appears to have a different definition. Based on his comments, cited
below, what do you think his understanding of choresh would be?
Y 97,02W Noond HRIN 1Y

Plowing, trenching and digging are all the same melacha... 93 .30 NNR NIRYN DK 9NN LPINA ,WNND
931 .. VN MIVA N ATV YPIPN MY RINY
RIN 72,00 DIVN 2N PYPIP NRINY RINY 727
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Anything which serves to improve the terrain in the field renders
one liable because of choresh... And anything which serves to
benefit of the terrain renders one liable because of choresh, as is
explicitly mentioned in the Yerushalmi.

Nafka Minot: At first glance, these two opinions have different understandings of the nature of choresh.
Please fill out the following chart to indicate who would hold one liable for choresh in each case (which will also
summarize their similarities and differences):

Case According to Rashi

Improving the terrain of one’s field .

for non-Agricultural purposes.

According to Rabbeinu Chananel

Leveling the ground to make it easier
to plant, when done in a manner
that doesn’t loosen the soil.

The Source and the Fusion:

In truth, both explanations would seem to be rooted in earlier sources in the Gemara- Take a look at the following
two passages in the Gemara. Which would seem to be the source of Rashi’s rule and which seems to be the
source of Rabbeinu Chananel?

The Gemara in Mo’ed Katan: One of these opinions seems to be found in a passage we already saw regarding
the previous melacha, zoreia. The Gemara cites three opinions regarding what melacha the act of watering the
grass or weeding would be subsumed under, either zoreia, choresh or both. There Rabba explains his rationale
for why it should be considered choresh:

plowing. From the language of the Gemara it would seem
that these are all included in the av melacha (similar to the
example in zoreia mentioned in the last unit, as in both it says
[0 NNX NOXID [0, which indicates they are all part of the av).
Therefore, the av would appear to be defined as turning over
the ground either through plowing or digging to prepare the
soil for planting, as all the examples seem to be forming dif-
ferent indentations in the ground.

3 Rashi explains that these actions are designed to loosen
the earth. This is a necessary step for planting afterwards, as
if the ground 1&gl hard, the seeds can’t be placed inside the
ground successtfully and_tfig soil will not be conducive to fur-
ther growth. It would seem™th§Haccording to Rashi, the me-

lechet machshevet of choresh is any action that, like plowing,
loosens the ground for the purpose of planting, i.e., choresh
is a melacha of nyn1y n1dn, preparing the ground for planting.

l Rabbeinu Chananel defines choresh, based on the Yerush-
almi (7:2), as any action that improves the ground or makes
it look nicer. Thus, the aim of plowing or digging is to im-
prove and enhance the ground. In contrast to Rashi, he ap-
parently does not require the action to soften the ground if
it is improved in some other manner. Rather, any action that
improves the ground will be included in choresh, even if it
does not involve planting and digging.

One might want to ask the students whose explanation, Rashi
or Rabbenu Chananel’s, is more expansive (Rabbenu Chana-
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nel’s), as a preparation for
the next question.

. In the first case, both
Rashi and Rabbeinu Chana-
nel, would exempt the in-
dividual from choresh, as
both require improving
the terrain for agricultural
purposes. However, de-
spite their similarities, the
second case expresses
their differences. Unlike
Rashi, who requires loos-
ening the soil, filling in a
hole does not soften the
ground, but it does cause
the surface to be level,
and this improves the ter-
rain, as can be seen from
the verses from Yeshayahu
(28:24 - 25) quoted by Rab-
beinu Chananel: “When a
farmer plows for planting,
does he plow continual-
ly2... When he has leveled
the surface, does he not
sow caraway and scatter
cumin?” (Although Rashi
also may hold one liable in
similar cases, that is only
when the ground is loos-

ened in the process.)
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TEACHER SAMPLE

. If the students have
trouble with the words

2 TNy ,a 97,]0p TVIN NON

LRPIR 1990 01 RN RYIR 197D - WIIN KV 12TT 1N ,RIINDN YTT INNI 127 IR

they can look back at .
the last lesson. It means:

“Rabba said, ‘My view
makes sense: just as the
way of choresh is to soften
the ground, here too one

The Gemara in Shabbat

The other opinion, however, seems to base his explanation on a different Gemara. What does the Gemara
(defining what would be an act of Choresh) say? What would the Rishon’s choice of citing this explanation seem
to indicate regarding his understanding of the melechet machshevet of choresh?

softens the ground.”
e VPPN NX NID™J
] . £
Loosening the ground is

the goal of plowing before

3 r P/ toimprove the terrain

planting. Therefore, Rashi .

What w,

R TINY AP 97 DAY NOon 513 Indn

NV 93 - YpIpn NR mMa»H or

defining all the forms of

Opinion Source in the Gemara

Definition of wain NoxXIn

ditches as being a signifi-
cant melacha because they
are xyax npan would seem

Rashi

to indicate that he views it T E L]

the melechet machshevet

of Choresh as: nyn1J n1dn The Broad Definition:

. The Gemara consid-
ers any act of improving
the ground is classified as

wain. Rabbenu Chananel y\”"“%
uses the term of this Ge- g

K ~
mara, that any act done ©

While we noted that at first glance, Rashi and Rabbenu Chananel’s explanations seem to be arguing, after a little
thought it might seem otherwise. If both Rashi and Rabbenu Chananel’s opinions are rooted in explicit passages
in the Gemara, there is good reason to believe that they are not arguing at all, but merely presenting different
aspects of the melacha in their explaining how various forms of ditch-digging can all be classified as win noxn.

%, What do you think could be a good definition of the melacha that includes both aspects of choresh
as mentioned by Rashi and Rabbenu Chananel (based on the Gemara’s cited above)? 3

VPPN NX Nint, to beautify
the land, is liable even for
the smallest amount. This
understanding of choresh
as a form of ypIp [ipn, im-
proving the ground, also ‘

The Or Zarua:

The Or Zarua, Rav Yitzchak of Vienna, seems to provide a concise formulation of the melacha of choresh

that includes the elements mentioned by both Rashi and Rabbenu Chananel. What does he say?
NIV NIGLN ,PIIT MR 10D

VNN DIVN 22N — YINY 210 INY 21 YPIP NRINY RINY 12T IV

seems to be backed up

by the Yersuhalmi cited .
by Rabbenu Chananel that

any act done ypp nxan3 is

TEACHER SAMPLE

The Role of Intention - Must one intend to plant?

dYou s, ot .
O %, We have seen that the purpose of choresh, either through plowing or digging holes, is generally

in order to prepare the ground for some form of planting. On the other hand, many of the

S acts of improving the ground are significant in their own right and may be defined as creative and
productive acts even for one who has no intention of planting afterwards. The question is: Can one really
consider outdoor ground improvements choresh if they aren’t done for the purpose of planting? What would

you think? .

The following commentary, attributed to the Ran, provides a very logical insight into our question. Please
summarize what he says, and formulate the principle of when an act is considered choresh and when it is not:

(:39 Naw) 1775 DONYNHA DVITNN

“If one had a mound... in a field, one is liable for choresh” 7297V — VNIN DIVN 2PN ATV1A 1191 WVIVAY Y DN

LTV PPPNY 9992 7909 RYR NPT PRY ,WN DTR DY
0N DIVN DVN ATV PPN 9 199 ,nYTH 8D

— because many times a person plows with the sole
intent of turning over the soil to improve the field, not
for sowing. Thus, any improvement (tikkun) of the field is
significant because of choresh.

6

Based on this view, what would be the halacha in a case in which one plows the ground in an area that is
completely unsuitable for planting?

The Eglei Tal’s Definition:

One of the classic works on Hilchot Shabbat, the Eglei Tal (written by the Sochatchever Rebbe, the Avnei Nezer),
formulates this necessary condition for choresh explicitly. What does he say and how can his definition provide
a general definition of the melechet machshevet of choresh?

WM NIRON SV IR

YD NRIN YPIPA PIAN AWIVD TRRY I9INN TNRY ...wIND TR

Based upon this definition of choresh, can you think of any other actions that you think fulfill this melechet
machshevet and would be prohibited as toladot? 9

1

2.

prohibited,

3 Seemingly one needs an act of improving the ground (not
only making it plantable) that has some relationship to plant-
ing; Ny wwpn -ypIpn ipn. We will define this more pre-
cisely in a moment.

. The Or Zarua presents the definition of choresh as be-
ing any action (performed on the ground) that benefits the
ground and enables planting to occur more effectively. This
definition clearly expresses the idea that the purpose of
choresh mugt be to improve the ground for planting in some
way. Evidentlythgy understood that it is not necessary to ac-
tually loosen the earth/fif, any improvement of the soil for
planting is choresh.

. As we will see, Halacha makes a very important distinc-
tion between two cases: cases in which there cannot possibly
be any benefit for planting and cases in which the outdoor
activity is beneficial for planting but that isn’t necessarily its
purpose.

6 This view explains that any action of choresh performed
to improve the ground for a purpose other than planting is
still included in the melacha of choresh, as that is normally
the intention of those who plow (not every act of plowing is
meant to improve the land directly for agriculture, but it is for
the purpose of improving agricultural land).

According to this, it would seem that any time one plows,
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. The definition seems to be a compilation of everything we
have seen. Choresh is a melacha that prohibits any form of
ypIpn [Ipn as long as the ground is nynry uxy, even if that is
not the intention of the improvement. The fact that improv-
ing the terrain of an area that cannot be planted will not be
defined as choresh is seemingly explicit in the Gemara Pesa-
chim 47: which asks: niya1 12 xpaix. Rashi also seems to say
this explicitly x'n X7 101 nynIL.." 2ay 01 naw "wa". This is also
mentioned explicitly in the Pnei Yehoshua (73b michdei).

9 Students may answer flattening the ground, removing
weeds, stray twigs or roots, etc.

digs, or performs any ac-
tion with the intention
to improve or enhance
the ground, even not for
planting, it is still choresh.
It is important to note that
this differs from a melacha
she’eina tzericha legufa,
which is performing the
same action but with an
intention that has nothing
to do with the field, e.g.,
when you need the dirt
from a hole instead of de-
siring to improve the field
itself. The halacha in that
case is subject to a dispute
as to whether it is biblically
or rabbinically prohibited.
In contrast, here this view
is claiming that all will hold
one is liable for this case.
This is because the goal of
the action is still focused
on the ground, not other
purposes.

. In such a case, the im-
provement of the land is
viewed as insignificant,
and therefore, there is
no melacha. The sources
can be found in the “ad-
vanced” section at the end
of the chapter.
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TEACHER SAMPLE

. Choresh is any act of
improving the ground on
terrain that can be planted
(i.e., improving the terrain
of the desert which can-
not be planted is permit-
ted). This includes within
it Rashi’s definition of mon
xw - Loosening the earth’s
soil for agricultural pur-
poses (Rashi), and Rab-
beinu Chananel>s improv-
ing the terrain [which we
saw must be in a way that
is beneficial for planting,
even if that is not oness

intention]

. The Rambam quotes
the Gemara (Shabbat 103)
that we saw earlier, and in-
cludes within choresh the
following actions:

1. Pulling out weeds
around the trees

2. Pulling out weeds in
other areas of a field

3. Leveling a field by
smoothing out a hill or
a valley

According to the Rambam,
they are included because
the purpose of choresh is
to improve the ground (in
an area fit for planting).
Therefore, smoothing a

6( 11.2 Toladot
Based on what we have learned, the melechet machshevet of wan noxn essentially involves:

nyITI NN YPIPA -YPIp 1PN 0. Please explain this concept in your own words:

As should be expected, once we know the melechet machshevet, we can identify the toladot of melechet choresh.

The Rambam’s Ruling:

The Rambam, whose opinion is usually adopted by the Shulchan Aruch, defines melechet choresh and provides a

number of examples, alongside a description of the melacha. What does he include in melechet choresh and why?
N N3Y7, N P9 ,NaY Madn ,0"any

One who plows any amount is liable. One who weeds at MY LLLIMYRA PR WIIND L,APN RINY Y3 WD
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the roots of trees... in order to improve the terrain, this
is a subcategory of choresh, and when he does that in any
amount he is liable... Similarly, one who levels the surface
of a field by knocking down and smoothing out a hillock or
filling up a dell is liable because of choresh.

Lz
2.

The Y’V - How much?

o Ten,

Y'Y

)
The Rambam begins the halacha by stating: xinw 5 wainn, indicating = r Mini PP measurement

that even the smallest amount of fixing the soil is considered choresh.

Every melacha has a unique y'v (i.e., a required minimal amount of the action performed). Generally, the \1y'w
of a melacha is the minimal amount significant enough to be considered a melacha. Why do you think that
choresh is considered significant even for such a small amount? [Hint: Think about the size of a seed.]

3

The Ramifications of this Ruling: This is significant because making even a small improvement in the ground,
even without any special tools, will be considered choresh.

Section lll  Halacha LeMa’aseh

Practical applications for the Non-Farmer

Just like zoreia, the melacha of choresh, although agriculturally based, is relevant even for non-farmers. Choresh
reminds us not to be involved in acts that will improve plant-able terrain. Think about instances in which we
perform actions that affect the ground (a number of which apply primarily to children).

1-Leveling the Playing Field (Are all holes created equal? The relationship between Choresh and Boneh)

TEACHER SAMPLE

Since win involves improving plant-able terrain, one of the toladot of choresh

NIDI YN
’ Even out holes is DI "WYX, evening out holes in the ground in order to level terrain (level

(to level terrain) terrain can be planted most effectively).

The Gemara states, however, that the location of one’s act will determine what melacha is involved. What does

. . . . ) »
it say, and what is the logic behind the Gemara’s statement? 2 TP 4 47,2 NSon

Rav Sheshet said: “If one had a mound (a protrusion of dirt from 2N - 121,750 NPYIVI 1Y NN NYY 17 IR
V7N DIV 2N - ATV ,NNA DIVN
DIVN 27N - N33 ,ANNVI RN 1Y NNPD :RI7 IR
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the surface of the ground) and he removed it [the liability varies]:
in a house (i.e., the dirt floor of a dwelling), one is liable for boneh
(building); in a field, one is liable for choresh.”

Rava says: “If one had a ditch and he filled it in; in a house, one is liable
for boneh; in a field, one is liable for choresh.”

As the Gemara states, nini niwn can be performed in any way one evens out depressions in the terrain, and it
is one of the most important toladot of choresh when done outside.

niav

Now that we are familiar with the Toladot of Choresh, we are able to identify what should be prohibited
due to the principles of shevut. After all, there are numerous activities that even non-farmers due
that lead one to improve the ground, sometimes purposely, sometimes without thought. The mitzva of Shabbaton
required that the Sages delineate acts that should be refrained from if there is a strong chance of nox0 'y X2 XDW,
that performing this initial action, will lead to the performance of a melacha.

Let's think about actions that one does outdoors that often lead one to level terrain:

1) Sweeping Outside- When one sweeps dirt outside, even if their goal is to remove debris, they will almost
certainly level the dirt in the process (often purposely), and therefore, there is a naw that one not do so on
Shabbat (there'll be plenty of cleaning time the rest of the week).

2) Cleaning off one's shoes on the dirt- When cleaning off one's shoes, one should not do so on a plant-able
surface that will be leveled in the process.

3) Dragging Heavy Objects Outside- Dragging a heavy object outside, even with no intention of digging furrows
would be prohibited due to the principle we learned known as xwn p'oD.

On the other hand, halakha is very realistic, and recognizes that not everything rolled along dirt is going to have
the same effect. For instance, take a good look at what happens when a stroller is pushed on a dirt path. It has
an impact, but would you consider that beneficial to the ground (either by loosening the ground or creating
beneficial furrows)?

6

there soft for planting,
and so will the dirt used to
fill in a ditch be loose for
sowing.

Rabbeinu Chananel, on
the other hand, explains
the melacha as improving
the terrain and making it
better for planting, as we
explained above.

The distinction between
what is considered a
house and what is consid-
ered a field is not entirely
clear here (remember
that floors in old houses
were often dirt, but not
everything which is not a
house is a field). The Eglai
Tal explains the distinction
based upon his position
presented above:

95 RIPI ATV -0 NN
WRY YUY IR DIPN
"OIR N2 NN NPTH TMY

In other words, he explains
that a nTv is any area that
is fit for planting (even if
that is not the persons in-
tention).

. Sweeping the floor
(house or patio) - dis-
cussed in the supplemen-
tal section.

field qualifies, as it facilitates planting afterwards, and pull-
ing out weeds also improves the ground and makes planting
more effective. Although neither of these actions involve any
sort of plowing or digging, and neither loosens the ground at
all, nevertheless they all involve some sort of work performed
upon the ground in order to make it nicer as well as more
suitable for planting.

Interestingly, Rav Asher Weiss, Minchat Asher, Masechet
Shabbat, understands the Rambam that any form of jpn
vpp, even if no planting can be done there, would be choresh
(evidently £Vgg.in implantable land). See there in Siman 59).
However, we expfaidg< choresh based upon the more popular
understanding that it inCh&ls any form of ground improve-
ment on plant-able terrain.

3 Since seeds are so small, any minor improvement in the
land, however minute, can be considered a significant im-
provement to allow at least one seed to grow (as explained
in Shabbat 103a).

l The Gemara states that one is liable for choresh if he lev-
els holes or dirt outside in the field. However, if one does
so inside, in his house (in earlier times, most houses had dirt
floors), he is liable for boneh since he has improved the floor
somewhat.

It is interesting that Rashi explains these two cases based
upon his opinion that choresh entails softening the ground.
Rashi explains that removing a ditch will make the ground
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6 Even weeding and fertilizing, when done to improve the
growing surface, might be choresh.

Pushing a stroller across the dirt or grass - This is permitted
according to many Posekim, even if it definitely causes a hole
to be created, since it is a case of pushing the ground down.
Even Rabbi Yehuda, who forbids davar she’eino mitkaven, al-
lows this (Beitza 23a), since the dirt is not moved around like it
is for plowing and other choresh activities. Rather, it is simply
pushed down farther, which is not a violation of choresh on its
own. This is the ruling of the Kaf HaChayim (337:4) and many
other contemporary Posekim. The same rationale would ap-
ply to permit a woman to wear high heels, even if it will cause
a hole in the ground; it is merely pushing the ground down
and not moving dirt around.

Additionally, one shouldn’t purposely rub spit into the ground,
though one can walk on it without that intention.

N? PPD TVY 1D DAY MIYN BPN NNR TIY INHY
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One should not rub spittle into the ground with his foot, as
he will be leveling out holes. But it is permitted to trample it
as part of his normal walk as he does not intend to rub it in
and level out holes. Even though he will inevitgbiji thereby
be rubbing it in, since that is not his intA&@&h [which is to
merely walk] it is allowed, due tp €hetisgusting nature [of
the spittle].
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TEACHER SAMPLE

For this reason it is permitted to push a stroller on the grass or a dirt or dust path, just as it is permitted to walk
on such a path (Mishna Berura 314:11).

. The Shulchan Aruch
rules that one may not play
with nuts or apples (their
equivalent of marbles) on
the ground (because one
may level the terrain). The

5. Let's Play Ball- INSIDE - Playing ball requires a level playing field. If it is so natural for one who is playing a
game on the ground to try to level out the field, can you imagine a reason why the principle of niaw would
tell us that if one will play on Shabbat, they should do so on a surface that can’t be leveled? After thinking
about it, take a look at the Shulchan Aruch and summarize his ruling.

N PYO ,N5Y 110,091 NNR ,TIY INHY

Rema rules that it is per-
mitted to do so on the ta-
ble, since there is no con-
cern for smoothing holes

One may not play with nuts or apples (the early version of
playing with marbles), as one may level out holes.

Rema: And [this is referring] specifically [to playing with them]
on the ground, but on a table it is permitted, as there is no need

to decree [against this] due to [leveling out] holes.

DIV ,JN2 RYPI DMANI RYY DMK DPMY PR
NI MYR
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there. The implications of .
this halacha will impact

one’s ability to play cer-
tain games outside (which
might involve spirit of
Shabbat issues as well). It
is recommended that one ¢ Removing rocks and debris

Review Activity:

think about what the class ¢ Weeding and fertilizing (when done to improve the growing surface)
* Pouring water on the ground to loosen soil
¢ Rubbing spit into the ground with one's shoe

is ready for before expli-
cating all the halachot.

Concerning playing games
such as jacks or marbles
on a tiled floor inside
the house, there is de-
bate among the Posekim
whether one must be strin-
gent since they are some-
times played on a dirt floor
as well. Rav Rimon rules

melechet choresh:

Please characterize the following actions as either niTm of choresh or n'niw (think about whether they directly
promote growth, or whether they merely are acts that often lead to promoting growth):

After reading the following piece, please state your opinion regarding the creative significance of

We often view preparation as lacking creativity; at best a necessary prerequisite for planting or
something important. After all, what is so significant about digging holes in the ground? Possibly, the order
of the mishna is meant to indicate the opposite. As significant as planting is, choresh is actually the creative
act that makes planting possible. Planting in unsuitable soil is worthless, as even the most fertile soil requires
preparation. Choresh reminds individuals who hope to achieve instant success without performing their due
diligence, that one must learn to fly before actually attempting to take off. The study of choresh shows how
working the soil and preparing the terrain is as creatively significant as the actual planting, and then some.

that one may be lenient in

cases where that particu-
lar game is usually played
in the house nowadays,
as there is no concern for
smoothing dirt floors (sim-
ilar to the case of sweep-

£

\
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Section IV Review .
Av Melacha: VN

English Translation
* According to the mishna, this melacha is number
e It was used in the Mishkan for:

in NoT XITID.

2 aspects of choresh:

"y

9NN 1’21

a'yay AT naw

TEACHER SAMPLE

ypapgan Jiy’'n

Based on the Gemara [0p TyID that Choresh

is which means which means

Based on the Gemara naw that Choresh is

nTYIn
will then include;

NVIN 191 NITIIN

The ists

These acts are considered a
NNX NDXID with Choresh:

"IYN meaning:
ut where?

‘\2\‘\“ _
Dragging heavy objects, ) e
Because

But pushing a stroller

Because

o

) )
) ) 1
: utl|) : ' -
{ ' Sweeping outside?
] [}

is allowed

] Playing Games on the dirt- |
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ing today). However, any
game that is sometimes played outside on the grass would
be forbidden inside as well.

Most Posekim agree that playing games with a ball on the
grass are forbidden, and many hold that this applies when
playing on a concrete field outside as well (Shemirat Shabbat
KeHilchata 16:6). This applies to baseball, football, soccer, and
many other games as well.

Playing in a sandbox - this is permitted because the ground is
already soft. Thus, moving around the sand does not loosen
it any more, than it already was beforehand. Since that is a
critical comp&aZngof choresh, playing in the sand should be
permitted.

Unlike normal rocks, twigs or diclyyunich would have the sta-

tus of muktzeh and a rabbinic ban against moving them on
Shabbat, the sand in a sandbox is not muktzeh, as it is desig-
nated for child’s play. (Nevertheless, beach sand or construc-
tion sand and the like are forbidden because of muktzeh.)
However, one should warn children not to build or dig in the
sand, as this would fall under boneh or choresh respectively.

If the sand is very soft, so much so that if one digs a hole,
the sand falls back into it and fills it, there is no prohibition
to build in it (Mishna Berura 308:143, following Tosafot 393,
s.v. lkka). In any case, one should warn children not to pour
water in the sandbox, since there may then be a problem of
kneading. Moreover, this will help stabilize the sand and pre-
vent it from collapsing, and as such playing with it would then
be forbidden because of boneh or choresh.
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ever, focuses on Choresh as being vpp 1ipm, for the purpose
of improving the terrain, which is expressed best in the Ge-
mara Shabbat who defines toladot of Choresh as such.

The Eglai Tal points out that both are important, as any act of
improving plant-able terrain is prohibited.

XVIX 191 NITIIN are the Toladot that also allow for ditches that
will improve vegetation.

ypIp 1o NN involve the acts that will improve the terrain,
such as leveling the ground outside-nipn mwx.

Each category also contains shevutim such as dragging heavy
objects that may soften the ground for planting (on plant-
able terrain), or playing games on dirt which might lead one
to level the ground.

These laws apply equally
to a sandbox that has
a solid bottom and is
thus not attached to the
ground, since the prohibi-
tion of making a depres-
sion applies equally to dirt
detached from the ground
and in a vessel (Mishna
Berura 498:91). See, how-
ever, the Orechot Shabbat
(18:38), who warns about
playing in sand that is not
particularly soft (such as
when water mixes with
it, as it sometimes does
on the beach), especially
when digging deeply. This
appears to be less of a
problem in a children’s
sandbox, which usually
consists of soft, fine sand.

l The chart indicates the
two aspects of Choresh
that we find in the Ris-
honim, and the practical
halacha which identifies
both aspects as Choresh.
Rashi discuss Choresh as
anything that prepares the
ground for planting, based
on the Gemara Mo'ed Ka-
tan that defines choresh
are XyIX D), anything
which softens the ground.
Rabbenu Chananel, how-
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